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Abstract 
This paper aims to put forward the educational concepts of Said Nursi (1876-1960), a 
social and religious reformer in Turkey, and seeks ways to revitalize the Muslim civilization. The 
author believes that only through the concept of „faith based education‟ and the „faith based 
integration‟ Muslim world can regain it. And the best example of these concepts of education is of 
this great reformer. This paper is a conceptual study mainly based on his magnum opus „Risale 
Nur’, books and studies on him.  
      Nursi's concern with knowledge based on belief in God, and knowledge produced from 
belief in God is very much worthy of consideration. This interrelationship between knowledge, 
love and belief forms the basis of Nursi's view of education. Therefore, the author believes that 
this study will contribute to the educational settings of Muslim Ummah. 
Key words: Education, Knowledge, Integration, Faith, Islamic Civilization, Said Nursi, Southeast Asia. 
INTRODUCTION 
     It is indisputable and incontrovertible that the 
knowledge and education are the basic factors of 
every civilization. According to H.G Wells 
“Civilization is in a race between education and 
catastrophe. Let us learn the truth and spread it as 
far and wide as our circumstances allow. For the 
truth is the greatest weapon we have.” Will Duerant 
says: “Education is the transmission of 
civilization.” Without education and its systems 
and institutions any society or civilization cannot 
exist and survive. Always education and 
knowledge lead the way to empowerment, progress 
and civilization. The role played by education in 
the development of Muslim tradition and 
civilization was also vital and overarching. . Islam 
regards seeking of knowledge as one of the 
precepts and the most significant elements of 
constructing the society and designing the 
civilization (Sabir, 2006). 
     The academic trend in Islam clearly began when 
the first word of Qur‟anic verse (Iqra‟) “read” was 
revealed. The Quran calls on man to use its 
intellect, to ponder, to think, to know and to 
investigate to discover the truth (Baloch, 2006). 
Even the first verse of the Holy Qur‟an stimulated 
its followers to read and think. Allah as the 
almighty could have addressed his prophet ordering 
him to worship “I am your lord worship me”. 
Instead, he chose to start by asking the one who 
could not read, to read (Kazmi, 2005). This was an 
order to start a new era of knowledge and wisdom 
and to break the existed norms of illiteracy. The 
two greatest sources of knowledge in Islam, Qur‟an 
and Hadith gave much importance for learning and 
education. One can find a plethora of verses (96:1-
5, 39:9, 27:15, 2:247, 58:11, 4:15, 35:28, 31:20, 
46:4, 23:83, 55:11, 55:18) where the possessor  of 
knowledge and wisdom is glorified and exalted by 
the One true God. These verses stimulate the 
believer to think and find the ultimate truth-Tawhid 
or the unity of Allah. The basis of the Islamic 
philosophy of education is located in faith as 
reflected in the Qura‟nic caveat that god is the 
ultimate knower (Shah, 2007 & Rayan, 2012). 
     Intelligence and wisdom have a special place in 
Islamic teaching. This importance has been stressed 
in almost 300 verses in the Qur'an. The seeking of 
knowledge is an obligatory duty upon every 
Muslim whether they are males or females. 
“Obtaining knowledge is obligatory for each and 
every Muslim” (Ibnu Majah, 273 A.H.). And it is 
worthiest worship in Islam. “It is better to learn any 
chapter of knowledge than to pray hundred rak‟ats 
of prayer” (Ibnu Majah & Ibnu Abdil Bar).  
     Realizing and acknowledging this motives and 
incentives, the Arabs took learning and education 
as a part of their culture. To read, in other words, 
was a part of what was to be a Muslim. To be a 
Muslim and not be interested in learning would 
have struck them as a contradiction as they 
believed it was fundamental to increasing their 
faith (Kazmi, 2005). This acknowledgement led 
them to contribute to the world a magnificent 
tradition, a splendid culture and a great number of 
luminaries who enlightened the whole world with 
the light of knowledge. 
 “It was under the influence of 
the Arabian and Moorish revival 
of culture in the fifteenth century 
that the real Renaissance took 
Said Nursi‟s Concepts of Education and Revitalization of Muslim Culture and Civlization with Special Reference to 
Southeast Asia 
 
Asian Journal of Multidisciplinary Studies, 2(9) September, 2014 216 
place. Spain, not Italy, was the 
cradle of the rebirth of Europe. 
After steadily sinking lower and 
lower into barbarianism, it had 
reached the darkest depth of 
ignorance and degradation, while 
the cities of the Saracenic world- 
Baghdad, Cairo and Cordova 
were growing centers of 
civilization and intellectual 
activity. It was there that the new 
life arose which was to grow into 
a new phase of Human 
Evolution. From the time when 
the influence of their culture 
made itself felt, began the 
stirrings of a new life.” (Briffault, 
1938). 
     As we said, the prime factor and the foundation 
stone of the great Islamic legacy were the 
knowledge and intellectual tradition that flourished 
in the Muslim world. But when the Muslim world 
went away from the „right education‟ it lost and 
dropped everything. By „right education‟, I mean 
the education conceptualized by Islam and based 
on faith and virtues. So we have to prepare a fertile 
ground of „right education‟ for the revitalization 
and the reformation of the present educational 
system in the Muslim world especially in South 
East Asia and to reform a new civilization that will 
recapture all the glories and prides lost in the past. 
Here this paper puts forward the educational 
concepts of Badeeuzzaman Said Nursi and seeks 
ways to regain our lost legacy. The author believes 
that only through „the education based on faith‟ we 
can get back our lost wealth. Therefore, the present 
study tries to find out how education, learning and 
knowledge contributed to the formation of Islamic 
civilization and to answer the question of reviving 
the lost legacies of that splendid heritage through 
the educational concepts of Said Nursi. 
     „Education based on faith‟ was the central point 
of Nursi‟s educational philosophy. Nursi's concern 
with knowledge based on belief in God, and 
knowledge produced from belief in God is very 
much worthy of consideration. This 
interrelationship between knowledge, love and 
belief forms the basis of Nursi's view of education. 
He says:  
"The light of conscience is 
religious sciences (ulûm-u 
diniye). The light of the mind is 
civilized sciences (funun-u-
medeniye). Reconciliation of both 
manifests the truth. The student's 
skills develop further with these 
two (sciences). When they are 
separated, from the former 
superstition and from the latter 
corruption and skepticism is 
born."  
Statement of Problem 
     The current status of Muslim literacy is 
regrettable. Among Muslim countries, the scale of 
men's literacy development is average while for 
women; it is in a relatively low level (Mohammed, 
2012). To realize that these are the successors of 
the most literate and learned men in the world is 
depressing. The invasion of secular and western 
education to the Muslim world was the beginning 
of the decline of a splendid culture of education 
and knowledge. As Muslim societies were 
colonized, secular educational institutions were 
promoted by colonizers and came to supersede 
Madrasas and other Islamic institutions (Zia, 2007).   
     The challenges and dilemma for the Muslim 
world particularly in Southeast Asia is that the  
sphere  of  Western  education  dominated its  
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ground,  its  disciplines,  and religious  doctrines.  
This  atmosphere  of education  is  a  great  
challenge  in  preserving  the  qualities  of  
Muslims,  particularly  their  moral character and 
their identity as well, because secularist ideology 
denounces religious principles as the  basis  of  
individual  development. But, the main objective 
and aim of Islamic education is the inculcation of 
Adab in the students. Islam has broad educational 
aims of creating „good individuals‟ and „good 
citizens‟ but it attaches great importance to faith, 
piety and moral values as fundamental aims of 
education (Al Attas, 1979).  But the education of 
today does not concentrate on this goal. Instead, it 
is being more secularized and westernized (Zia, 
2007). Nowhere is the intrusion of secularism into 
the Islamic world more evident than in the field of 
education. Here, from the  thirteenth/nineteenth  
century  onward,  schools  on  a European  model  
and  teaching  European  subjects  have  often  been  
built  by  Muslim authorities (Nasr, 1981). 
     The problem is not in the number of educational 
institutions, but the quality of education they 
transmit and disseminate. Proponents of Islamic 
education and Islamization have made strides in 
building educational and social institutions, centers 
of Islamic studies, Muslim associations, Islamic 
schools, developed Islamic curricula, textbooks, 
resources, and conducted teacher training. 
Islamization theorists have made numerous 
attempts to reconstruct the existing knowledge 
(Niyozov &Memon, 2011). Of course, we have a 
lot of institutions and educational systems; but, laid 
down on secularism and western values not on our 
faith and religious values. There are many 
individual and group efforts taking place that aim 
to restore our glorious past and our fantastic 
heritage. Some of them are limited to the spiritual 
dimension while others are restricted to the 
political. Why are we not able to reconstruct our 
past history of scientific, philosophical and 
intellectual tradition? This is the question we seek 
for answers. 
     Thus, we have to find out a perfect educational 
system which will help us retake our glorified 
history. So, we are trying to apply the educational 
concepts of the great educational reformer 
Badeeuzzaman Said Nursi in this context. If this 
area of research is neglected and avoided, the 
researcher asserts, it will remain unrevealed and the 
problems will not be solved.  
Objectives of Study 
     The present study focuses on the role of 
education in making of Islamic civilization and the 
educational concepts of one of the makers of this 
civilization Said Nursi; how they can contribute to 
recapture that magnificent heritage and revitalize it. 
We will discuss the importance and objectives of 
education in Islam, influences of education on 
Islamic civilization, Said Nursi‟s concepts and 
views on education and civilization, current status 
of Muslim education in South East Asia and it‟s 
reformation through the Nursi ways, and overall 
the necessity of revival and revitalization of 
education in the Muslim world.  
EDUCATION IN MUSLIM TRADITION AND 
ITS IMPACT ON ISLAMIC CIVILIZATION 
     Education in Islam is twofold: acquiring 
intellectual knowledge (through the application of 
reason and logic) and developing spiritual 
knowledge (derived from divine revelation and 
spiritual experience). According to the worldview 
of Islam, provision in education must be made 
equally for both. Acquiring knowledge in Islam is 
not intended as an end but as a means to stimulate a 
more elevated moral and spiritual consciousness, 
leading to faith and righteous action.  
     The objectives and the aims of education in 
Islam have been defined by scholars in many ways 
and aspects. But, all of the definitions have focused 
and emphasized some important themes such as 
individual and social development and spiritual and 
material purification. Thus, education should 
enable us to understand the eternal and spiritual 
realities of life and the basic realities of Science 
and Social Sciences. Understanding the realities of 
scientific knowledge will enable Muslims to have 
skilled and technical expertise. The understanding 
of social realities will prepare them for national 
service. The virtues of education should create such 
feelings in them that they should be ready to 
sacrifice for the pleasure of God (Badsha et al., 
2011). 
     The three Arabic words for „education‟ 
emphasize three different dimensions in the 
educational process and thus provide a useful 
starting point for an analysis of the aims and 
objectives of education on an Islamic view 
(Halstead, 1995). The three words, Tarbiya, 
Ta’deeb, Ta’leem, have different meanings and 
aspects. Tarbiya comes from the root raba (to 
grow, increase) and it refers to the goal oriented 
process of bringing a child up to a state of 
completeness. Ta’deeb comes from the root aduba 
(to be refined, disciplined, and cultured) and refers 
to the process of learning for social behavior. The 
third term, Ta’leem comes from the root alima (to 
know, be informed) and refers to the imparting and 
receiving of knowledge, usually through training 
and instruction (Halstead, 1995). Halstead sums up 
the Islamic view of education as the application of 
these three dimensions, i.e., individual 
development, understanding the society of which 
the individual is a part of and the transmission of 
knowledge. 
     Briefly we can say that the aim and objective of 
Islamic education is to nurture a „good man‟ who 
strongly believe in Allah and is harmonious to 
other beliefs and thereby to foster a society 
consisting of civilized and cultured „good men‟. 
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     What made a splendid and glorious culture of 
learning and education possible in Muslim 
tradition? What are the causes of this astonishing 
growth? If we try to answer to these questions we 
can also find out the answers for our current 
concerns about the education system. The main 
causes of growth of education in Islamic tradition 
were its philosophical foundation, culture of 
learning, royal patronage and the rule and power of 
Muslim caliphates. 
     The Qur‟an and Sunna are the main sources of 
Islamic education. The philosophical foundations 
of Islamic education were laid by these two 
sources. Quran by referring to the universe and 
worldly things stimulated its followers to think and 
probe thereby to find out the ultimate truth, the 
oneness of the god. So the ultimate end of the 
philosophy of Islamic education is twofold. One is 
the achievement in this world and the other is for 
the hereafter by purifying one‟s self. The end of 
philosophy of education in this world is the 
command over science and technology, while 
hereafter is through purifying oneself to open a 
passage towards heaven (Sabir, 2006). And through 
various sayings prophet (pbuh) encouraged Arabs 
to acquire knowledge and he didn‟t differentiate 
between secular and spiritual knowledges. The 
Prophet Mohammad (pbuh) stated: “The best of 
you are not those who neglected the worldly affairs 
for the Hereafter or the affairs of the Hereafter for 
the worldly. It is surely they who take from both.”  
Thus Quran and Sunna called Arabs frequently to 
think critically not to blind imitation. This thinking 
way appears clearly in the Islamic tradition in 
Religion Science, Philosophy, and Science. The 
Quranic discourse is not emphases only the rational 
way, but also the empirical method Says: "Travel 
through the earth and see how Allah did originate 
creation…” It is obvious address for human beings 
to inquire their reality by transition from the 
particular to universal in order to deduct the 
conclusion (Rayan, 2012). 
     On the basis of these philosophical foundations 
Arabs constructed new intellectual era where the 
academic freedom and philosophical inquiry based 
upon faith were the main features. „Culture of 
learning‟ was another cause of development of 
education in Islamic civilization. The term culture 
of learning is used to describe a culture where 
learning is not institutionalized and thus limited to 
and controlled by institutions of learning; instead it 
points to an attribute which is neither limited to a 
class of scholars nor institutions but is 
characteristic of a whole society (Kazmi, 2005). 
When education was institutionalized this culture 
disappeared and education restricted to written one.  
     Another major factor that contributed to the 
improvement of knowledge and education in 
Islamic tradition was royal patronage. In history we 
see many Muslim rulers  devoted to the 
empowerment of the society and its educational 
uplift such as Harun Al Rashid (d. 193 A.H), who 
was excellently educated and his presence in 
poetical contests, religious debates and literary 
conferences were often held ( Philip Hitti, The 
History of Arabs), Al Ma‟mun, whose reign has 
been called as the Augustan period of Arabian 
literature, Nizamul Mulk, who was one of the most 
learned men of his time, greatly versed in Muslim 
tradition and one of the great political theorists of 
Islam, Nur Al Din, who was the first founder  
schools in Damascus and Sultan Salahuddin 
Ayyubi, the great patron of Muslim education in 
Egypt. 
     The rule and power the Muslim rulers possessed 
was also one the factors that fostered the culture of 
education. The schools were institutionalized under 
the state control and support.  The rulers of Muslim 
world, they had power and they used it for the 
elevation of the people. But when they began to 
misuse it they tried to stagnate the growth of the 
community. Today, we have rulers but they haven‟t 
commitment or enthusiasm.  
Impact of Education on Islamic Civilization and 
the World 
     The Islamic civilization was also founded on 
knowledge and education. The makers of Islamic 
civilization were great scholars and learned men. 
These scholars contributed to every field of 
knowledge such as theology, philosophy, 
astronomy, chemistry, arithmetic, botany, history, 
geography etc. here we quote some western 
philosophers who admit our undeniable 
contribution to Islamic civilization as well as to the 
world civilization. 
     "During all the first part of the 
Middle Ages, no other people 
made as important a contribution 
to human progress as did the 
Arabs, if we take this term to 
mean all those whose mother-
tongue was Arabic, and not 
merely those living in the 
Arabian Peninsula. For centuries, 
Arabic was the language of 
learning, culture and intellectual 
progress for the whole of the 
civilized world with the 
exception of the Far East. From 
the IXth to the XIIth century 
there were more philosophical, 
medical, historical, religious, 
astronomical and geographical 
works written in Arabic than in 
any other human tongue." (Hitti, 
1949)  
     “Khalif (Caliph) Al-Ma'mun's 
period of rule (813 - 833 C.E.) 
may be considered the 'golden 
age' of science and learning. He 
had always been devoted to 
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books and to learned pursuits. 
His brilliant mind was interested 
in every form of intellectual 
activity. Not only poetry, but also 
philosophy, theology, astronomy, 
medicine and law all occupied 
his time.” “By Mamun's time 
medical schools were extremely 
active in Baghdad. The first free 
public hospital was opened in 
Baghdad during the Caliphate of 
Haroon-ar-Rashid. As the system 
developed, physicians and 
surgeons were appointed who 
gave lectures to medical students 
and issued diplomas to those who 
were considered qualified to 
practice. The first hospital in 
Egypt was opened in 872 AD and 
thereafter public hospitals sprang 
up all over the empire from Spain 
and the Maghrib to Persia.” 
(Glubb, 1988). 
"It will suffice here to evoke 
a few glorious names without 
contemporary equivalents in the 
West: Jabir ibn Haiyan, al-Kindi, 
al-Khwarizmi, al-Fargani, al-
Razi, Thabit ibn Qurra, al-
Battani, Hunain ibn Ishaq, al-
Farabi, Ibrahim ibn Sinan, al-
Masudi, al-Tabari, Abul Wafa, 
'Ali ibn Abbas, Abul Qasim, Ibn 
al-Jazzar, al-Biruni, Ibn Sina, Ibn 
Yunus, al-Kashi, Ibn al-Haitham, 
'AliIbn 'Isa al-Ghazali, al-zarqab 
and Omar Khayyam. A 
magnificent array of names 
which it would not be difficult to 
extend. If anyone tells you that 
the Middle Ages were 
scientifically sterile, just quote 
these men to him, all of whom 
flourished within a short period, 
750 to 1100 A.D." (Sarton, 1927) 
     There were many causes that led to the fall this 
luminous tradition of education and knowledge. 
Institutionalization of education and misuse of 
power and rule are some of these causes. Internal 
and external conflicts, colonization, globalization 
and innovations also hastened the fall. Through 
globalization west wish to sell its culture and 
education and its godless belief in the Muslim 
world as a part of „cultural imperialism‟. Thus 
Islamic education loses its strong belief in faith. So, 
to regain this marvelous heritage an education 
system based on faith and religious values is the 
tool.  
‘EDUCATION BASED ON FAITH’AND 
‘FAITH BASED INTEGRATION’; NURSI 
LEADS THE WAY TO REVITALIZATION 
     Said Nursi (1876-1960) was an Islamic scholar, 
leader and founder of a religious movement in 
Turkey. His ideas on educational reform combined 
religious sciences and modern sciences in the belief 
that the positive sciences would corroborate and 
strengthen the truths of religion. According to him, 
knowledge without the insight of the heart turns 
into a form of ignorance. “The  heart  disease  of  
the  nation  is  religious  weakness;  it  can  be  
treated  through strengthening it.” 
     Nursi was aware of a need for education in 
knowledge, as well as education in character. He 
believed that the knowledge and faith in god should 
be fused and integrated to bring real happiness and 
spiritual pleasures. He says: “You should definitely 
know that the highest aim of the [human‟s] innate 
character (hilkat) and the most sublime result of the 
[human‟s] inborn disposition (firtrat) are [to have] 
faith in God. And the most exalted position and the 
greatest status in [the ranks] of humanity are [to 
attain] the knowledge of God within faith in God. 
The most delightful happiness and the sweetest 
bounty for jinn and human beings are [to attain] the 
love of God within the knowledge of God. The 
purest joy for the human spirit and the finest 
pleasure for the human heart are [to experience] the 
spiritual taste [contained] within the love of God. 
Surely, all true happiness, pure joy, pleasant 
bounty, and sheer taste are all found in [and 
experienced through] the knowledge of God and 
the love of God (The Letters, 20, p.265). 
     Education rests at the very center of building 
prosperous civilization. Nursi is of the belief that  
knowledge, education, and  faith  form  the  prime  
ingredients  for  renewal  of  civilization  whose 
integration  provides  the  platform  for  
development  and  perfection. The exploration and 
the examination of the Nursian concepts on  
knowledge and education is  instrumental not only 
to researchers interested in issues of Islamic 
reform, civilizational decline or transformation, but 
also to the many Islamic institutions working on 
developing  policies and strategies of change and 
transformation in Muslim societies today. The aim 
of his writing was for the advancement and 
prosperity of Muslims, the Islamic world and their 
happiness in this world and the next, and that of all 
humanity (Vahide, 2004). 
     It is worthy of consideration that the complete 
giant efforts of Said Nursi were against the 
modernization and the secularization process 
occurred in Turkey in his time. He was of the firm 
belief that these satanic processes diminished and 
took away the faith of Muslim society, which gave 
them power and energy to fight and struggle 
against all satanic efforts. „It was Mustafa Kemal‟s, 
the father of modernization and westernization in 
Turkey, declared aim “to achieve an unconditional 
transformation to Western civilization,” and to 
build a modern nation-state. Such a project 
required the rapid modernization, Westernization, 
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and therefore secularization of Turkey.  To make 
this process easy Kemal brought a radically  
reformed  “national”  education  system,  the  
function  of which  was  to  inculcate “universal, 
humanist, secular, positivist” principles. His 
intention was to eliminate all existing religious 
identities, and create a uniform secular, nationalist 
identity‟ (Vahide, 2004). Badeeuzzaman Said Nursi 
declared an intellectual and spiritual war against all 
these dangerous propagandas by trying to 
reconstruct the educational settings through faith 
and religious values. 
Education as the Integration of Knowledge and 
Faith 
     In evaluating Nursi's views on education, it may 
be noted that his linking between ilm (knowledge) 
and iman (faith). The terms ilm (knowledge) and 
iman (faith) had been examined individually but 
the deep-seated interlink between them had rarely 
before been explored. In this regard, Nursi's 
concept of knowledge based on belief in God, and 
education produced from belief in God is very 
much worthy of consideration. 
     Said Nursi believed that the education system of 
the society should be the integration of knowledge 
and faith. By faith he meant the strong belief in 
Allah and the proper practicing of religious virtues. 
For, without practicing faith is nothing. According 
to him it is essential that faith and knowledge 
complement each another. For, if any one of these 
two factors of education, i.e. knowledge and faith, 
lose then that education system or concept cannot 
make any difference or progress. "Education that is 
entirely scientific and materialist can produce 
nothing but tools and modern mechanics. It 
alienates man from beauty and estranges him form 
wisdom." (Pleasures of Philosophy, P.P 168, 169, 
New York 1953). 
     The  20
th
 century  has  witnessed  unprecedented  
attacks  on  the  foundations  of  faith  by 
materialists in the name of sciences and 
advancement. Nursi responded to these attacks by  
devoting  all  his  efforts  to  save  and  strengthen  
belief,  which  he  viewed  as  the  most important 
matter for a better humanity. And he did this by 
trying to establish that there is no enmity between 
any science and faith but they are allies. “What 
makes human into human,” claims Nursi, “is 
indeed faith”. As he firmly states; the happiness of 
humanity in this world and the next world depends 
on their faith, “Faith necessitates affirmation of 
Divine unity, which in turn necessitates submission 
to God, which in turn necessitates reliance on God, 
which in turn necessarily leads to happiness in this 
world and the next” (The Words, 23, pp. 322-323). 
     Sukran Vahide (2004) says:  
“Bediuzzaman Said Nursi (1877–
1960) was distinguished from 
other religious leaders in the 
Islamic world in recent times by 
his seeking to reverse its decline 
vis-à-vis the West not through 
political struggle or the 
establishment of the Islamic state 
or other means, but through the 
revitalization of faith or belief 
(iman). He identified the gravest 
danger to  “the  edifice  of Islam”  
as  coming  from  the  decay  of 
its  intellectual  underpinning, 
which had been weakened over 
the centuries by currents of alien 
thought and was then facing  
renewed  threats  in  the  form  of 
materialist  philosophy  and  
modernity,  which he expressed 
in terms of “philosophy” and 
“modern civilization.” The 
greatest danger these posed was 
to the faith of the mass of 
believers. Hence in Nursi‟s view, 
the restatement of the basic tenets 
of the Islamic religion, and “the 
renewing and strengthening of 
belief” through new methods, 
were of paramount importance 
and took precedence over every 
other form of struggle aimed at 
reconstruction.” 
     Sukran Vahide (2004) continuous:  
“Belief in  God  and  its  
necessary  corollaries,  
knowledge  of God  and  
worship,  are, according to Nursi, 
the purpose of man‟s being “sent 
to this world.” They are also his 
innate or primordial duty. So too, 
belief in God is “the highest aim 
of creation and its most important 
result” (Nursi, Letters, 265). By 
virtue of these complementary 
facts, it is only through belief that 
human beings can find happiness 
and fulfillment. This constitutes 
one of the main themes of the 
Risale-i Nur, which Nursi 
elaborates with numerous 
allegories, comparisons, and 
arguments. It is also an area in 
which he points out the 
paradoxes and failures of 
“philosophy” and “misguided 
science,” which, although their 
stated aim is the conquest of 
human happiness, have rather 
brought humanity pain and 
suffering, since they have sought 
it in worldly pleasures and 
through their false principles and 
viewpoint.” 
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     Nursi argues that the main purpose of the 
creation of the humanity is to be perfect by means 
of knowledge and supplication based on belief. 
"The highest aim of creation and its most important 
result is belief in God. The most exalted rank in 
humanity and its highest degree is the knowledge 
of God contained within belief in God. The most 
radiant happiness and sweetest bounty for jinn and 
human beings is the love of God contained within 
the knowledge of God" (Nursi, The Letters, p. 265). 
Integration of Religious and Modern sciences 
     The integration of religious and modern 
sciences was another tool used by Said Nursi to 
revitalize the Muslim culture and tradition. Here 
also the faith and religious values of students were 
main concerns of Nursi. One of his most important 
views related to education is the approach of 
uniting religion and sciences. He says: “We should 
mold the science brought from Europe and 
America, which, in fact, belongs to Islam, with the  
light  of  oneness  and  view  it  from  the  point  of 
view  of  the  contemplation  and  signified  
meaning mentioned  by  the  Quran,  that  is,  on  
behalf  of  its maker and master” (Tarikhe Hayat 
(Biography of Nursi), p. 127). 
     Bediuzzaman felt that existing Educational 
system was not addressing the need of the society, 
it was rather furthering gap between two sections 
of the society, intelligentsia of religious sciences 
and that of modern sciences. Not even that, but the 
both streams had misunderstandings about each 
others. In his view, students of the modern 
education system should be trained in religious 
subjects, and similarly, products of the religious 
schools should be well equipped with the modern 
trend of the world, so that the two sections of the 
society could have enough opportunity to 
understand both the sciences utilizing their skills. 
The main purpose of his initiative was to produce a 
sincere and committed Muslim citizen in order to 
get rid of the crisis of the Muslim intelligentsia and 
to develop science and technology in the Muslim 
world. 
     The main purpose of his project, ‘Madrasatu 
Zahra’ was also the reconciliation of religious 
sciences and secular knowledge. He states it 
clearly: “The  people  of  (madrasah)  religious  
schools  accuse  the  people  of  modern  schools  
of weakness of belief due to their outward 
appearance. The people of modern schools regard 
the people of religious schools as insufficient and 
ignorant because they do not know about the new 
branches of science. The differences in the views 
and methods unsettled the Islamic ethics and 
prevented people from contemporary civilization. 
The only solution to this is to teach religious 
sciences properly in modern schools, to teach new 
branches of exact sciences instead of ancient Greek 
philosophy, which is unnecessary now, in religious 
schools and to have very competent scholars in 
dervish lodges. When they are realized, those three 
branches will develop in harmony and reach high 
ranks.” For him the main purpose of learning of 
science is to understand the Qur‟an and prove its 
truths. Understanding the Qur‟an should be the 
main aim and purpose of learning science and 
object of life. Thus the Quranic miraculousness 
should become the guide, teacher and master for 
the entire humanity. 
NURSIAN MODELS FOR SOUTH EAST 
ASIAN EDUCATIONAL REFORM 
     Islamic education in Southeast Asia reflects the 
diversity of Islam in that part of the world and of 
course plays a central role in shaping and 
transmitting the region‟s religious traditions. 
Muslim educational reformation of South East Asia 
and how can the Nursian concept of education 
contribute to this area will be discussed in this part 
of the paper.    
     A move towards Islamic rejuvenation can be 
observed clearly among Muslims in Southeast 
Asia, particularly in Indonesia and Malaysia, in the 
last two decades. New tendencies in religious 
observance, new institutions, new Muslim groups 
and new Islamic life-styles have increasingly been 
adopted by many Muslims in this period (Azra, 
2005). The Western style of knowledge and 
education fused into the Muslim world during the 
emergence of Western colonialisation which 
resulted in a clash of morals and values in the 
Muslim world particularly in Southeast Asia. We 
can say  that  Western  education,  with  its  
absence  of  harmony  between  the  modern 
sciences and religious values, has actually been 
harmful to the Muslim world and has created the 
challenges and dilemma in the Islamic educational 
system particularly in Southeast Asia. This process 
of westernization of education caused to lose the 
faith based learning and religious value based 
instruction. Therefore, Nursi‟s view of „education 
based on faith‟ has to be considered as relevant in 
this manner.  
     The  education  system  in  the  Islamic  world  
particularly  in  Southeast  Asia  since  the 
nineteenth century has imitated „secular education‟. 
(Al-Otaibi &Rashid, 1997) have noted that, “The 
second half of the 19th century C.E. saw many 
reforms introduced into the traditional Islamic 
system that brought it more in line with the 
European approach. As the  stage  was  set  for  the  
eventual  colonial  domination  of  the  Muslim  
world  by  the European powers, a form of 
educational colonialism  had already been firmly 
planted in the Islamic state. The dual educational 
system, one religious and one secular, that came to 
characterize the Muslim world was not, therefore, 
the sole invention of the colonizers.” The crucial 
problem here is that Islam and its followers cannot 
harmonize with this secularization and 
westernization. Ashraf (1985) explains the 
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consequences of this education system in his 
words; “As immediate utility is the sole goal, 
technical experts exploit society and nature to their 
detriment. Forests are destroyed, rivers polluted 
and hills denuded, and thus an imbalance is created 
in the environment.” Here the significance of 
Nursian education model becomes clearer and it 
could be implicated and applied in this context as it 
was done in ultra secular Turkish context. So, we 
can say that „Education based on faith‟ is the only 
treatment for this dangerous disease of 
secularization and modernization.  
     Integration of religious and modern sciences is 
another way of resurgence of Islamic culture and 
civilization. Here also Nursian view of education 
shed light on our path to revitalization and 
empowerment. For, integration of both modules 
was one of the central factors of his educational 
reformation movement. Badeeuzzaman was very 
aware of the importance of science and technology 
in the life of human being. He says: “For sure, at 
the end of time, mankind will pour into science and 
technology. It will obtain all its power from 
science. Power and dominion will pass to the hand 
of science” (Nursi 1977, p. 275). For him, Muslims 
must look at science as a subset of religion. Nursi 
explains; in science no exact results exist; only the 
probabilities for the results are attainable. Science, 
he further explains, does not provide all the 
answers, only certain answers can be provided for 
practically an infinite number of enquiries (Nursi, 
1998, p. 262). So, according to him, Science will 
not become a blessing for mankind unless it is 
guided by religion. Therefore, he believed that the 
fundamental challenge for Muslim educators is to 
reconciliate a conflict between religious faith and 
scientific investigations. 
     In short, we can conclude that Nursian 
education models could be implemented as the 
tools for the revival and resurgence of great Islamic 
culture and tradition of South East Asia by 
reforming its educational settings.  
CONCLUSION  
     In this paper we discussed the importance of 
education in the Muslim tradition, its vital role in 
making of Islamic civilization and its impact on 
Islamic civilization as well as in the world. Some 
important ones Muslim world especially Southeast 
Asian Muslims  lost from our magnificent tradition 
of knowledge and wisdom today are education with 
strong and sound base of pure faith and belief in 
God, faith and value based integration of Islamic 
and modern sciences and the culture of learning. 
The focal point of this paper is the educational 
model of Great educational, social and spiritual 
reformer Badeeuzzaman Said Nursi. This model 
includes the „faith based education‟ and „faith 
based integration‟. Today education or learning are 
not the part of our faith as it was the part of our 
pioneers of education but it is a requirement for our 
job and luxurious life. This paper also tries to put 
forward the Nursian model of education for the 
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